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EDITORIAL

THE ETHIOPIAN ORTHODOX CHURC:! TODAY /

To start wich, it is almost two thousand years since the Ehiopiun Orihodox Church came visibly into
being out of the First Apostolic teaching(Acts 8:27). Apart from this Eiblical refercace, many of well-known
church historians like Eusebius and freneus could bear clear evidence of the foct that the iask of establishing
the New Testament Church in Ethiopia was fulfilled by the Aposties themselves such as Philip the Evangelist
and St. Matthew the Apostle, who loier carried on his mission to the end ¢f his life in the land of Ethiopia.
Helenistic theologians alse give their approval to this fact in their academic teaching of church history today.

When we say this, we do not mean that this period of time was the beginning of the new era of religious
life in the country but the beginning of the new age of christian history.

According to tradition and historical evidences, christianity in Ethiopia was the development of Judaism-
which gloriously proceeded from the true faith and worship practised by the Patriarches of the old ages from
the creazion of the world even in the Law of Consceince under the guidance of the word of God and conveyed
1o our Land through the growth of Semitic family extention and social communication. .

Thus, from time immemorial onwards, those faithful Ethiopian fathers were so obedient to God that they
could be worthy of the following divine word of praise

“Are you not as children of the Ethiopians unto me, O children of Israel - (Amose 9:7)77

Even if paganism and all forms of animism could not be cleared up in the country the fruth
of belief in the iriune God has been well empowered 1o perpetuate it's existance and step down through the
vears - shining brightly in the darkness of the time.

As a resuls, the church could become wise and active enough to serve the society in the past having been
all in all - from all parts of social ministry 1o that of patriotism - though social sanctity could not be triumphant
over imperfection or equality over disequality and just conduct aver all forms of social injustice - such as op-

pression and exploitation. Since the social structure of the country was made to take the form of feudalism .

system like in Europe during the middle ages, even the church itself was not found free from this charge as
a humber of her officials and ministers took sides with the ruling class in ownership of big lands and in practice
of social injustice until the on-going revolution broke out.

In terms of theological interpretation, the word *‘church™ means the **Communion of Saints"- which is
the Body of Christ. When ever we employ this word, we apply not only to the circle of the leading body of the
church in particular bur to the Communion of the whole Saints in general-that is the whole christian
community itself. According to the natural structure of the church, if a person among the congregation would
commit sin against God and man, and consequently could lose his righteousness, the church will never be
sinful ar all.

Thus, despite of all the evil of the time In the past, the Ethiopian Orthodox Church was still holy-made
of saints who committed themselves 1o the whole service of God and the society faithfully.

And the unfailing resource of this holiness could help the church to creat herself a living church of living
faith. As a living church, the wisdom and the spirit by which ker continuing structure moulds it's destiny,
springs from her own inherited experience. In other words, theologically and doctrinally, the key 1o her future
i3 in ker past. A church that loses it will have no future. That is why churches of living faith like ours do not
wan{ fo escape it but on the contrary to make use of it as a key to their future.

With respect fo it's significant events, therefore, we highly emphasize the glory of the past because it
was in the past that the Ethiopian Orthodox Church was visibly made of those Saints and given nurture by
those holy fathers who made great sacrifices in order to serve God and their God-given Mother Land faithfully,
and it was that which could standardize her existance of today. Our church of this day was the church of
yesterday. She is here as she was there in glorious life.

TODAY : the Ethiopian Orthodox Church has been separated from the State. This means the church
has received the key to her full administration from the State. In other words, She became fully independent

Soon after the on-going revolution broke out in 1974, the Revolutionary Government has set the Church
free to conduct herself by herself. Since then, the Church has been properly situated in her position and is
niow in @ full sense of superfine self-reliance movement. On this ground, She has taken a drastic measure to
reform and strengthen her administrasive structure and has adopted a twofold development programme
with the required pan of action.

In this practicable programme:

. Re-organizing the Church administration within a frame wari‘c of local and national parish
councils and reinstating the structure in it's conditional position,

2. Intensifying material accomulation by the unanimous supporl of the whole parishioners
in order 1o hold control over the critical financial situation of the Church,

3. Providing christians of today with adequase spiritual and secial ministry through the _new!y
adopted two-fold development programme which is made to be r’mp:'ema:med now in )"ive
clergy training programme centres and furthermore in the newly-establisked theological
seminary (namely St. Paul's Theological Seminary),

S, Specializing church activities and undertaking to conduce to the success of the governing
national development programme, setup by the Revolutionary Government,

5. Making new cfforts to promote christian unity and active participation in the ecumenical
movement designated by the World Council of Churches = these and other concerns
could appear as major focal points which need great sacrifices.

Then, in consequence of the new efforts made till now, great success in the accomplishment of the pro-
gramme Las been achieved; and vital requirements have been met in all aspects of the programmie.

In the past, the Church stood in need of a complete canonical central administration inlarcordmcc with
her requirements and the new condition of her existance. Nevertheless the time was fmt ripe up fo now to
Julfil this duty because centralizing church administration was considered disadvantagious as a result of the
strict parochial outlook which could run it's course in the time.

But now, every thing has been done in this direction. The administration of the Church is based on a system
of centralization with the Head Quarter in Addis Ababa - known as the Parra’arrhalrr Heau“ G_,Igﬁ_cc. Supreme
authority in matters of administration and church justice - legislative, adminisirative m?a' Judicial —“ht'.’ongs
now to the Church Leaders. The prerogative of supervision over the whole administration of the Cn:gr_chl is
fully undertaken by the Holy Synod and ihe Patriarchate Head Office The nen‘!ylselupl Clergy Training
Progra:nme Centres have been very busy over their tasks to train more wnd more respousrb‘fe clergy for the
social and spiritual ministry of the Church today; specially the duty which was the completion of Ir}re work
normalizing the Church adminiztration, frat=rnal relations among the church members a-'ad_.'h; quah{y of Iffe
in the priestly communit,, is fulfilied by the successful measure taken fo organize the parishioners in parisk
councils at local and nations! level.

In gererai, the Fihiopiun Orthodox Church has comnitted herself today to the principles of justice, seif
celignee, econamic Jcvelopment and recdiness for intens: sovii and spiritual ministry.

In addition, the £00. =nit's foreizn relation, has concerned herself to,intensify it's "'-'”*'Cfol" the strengthen-
ing of fraternal relations towards 1he reappreachment, unoestanding and cooperation “-ith wther churches
in the christian world. :

Then, as o result of @il :hese achievements, the Church is given a jirm stand to establich herself in per-
petuiiv.

wick justfy 1%
2of G 7

The truth 7 ki Lomon? faich oad great commitment 1o this course of diaconical action cc
Churck tn lovkisg with confidence and Fope towards the futare and Julere success in the servic

the whole man ¢, the futire w: well 35 in the past and the present.
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HOLY SYNOD

The Holy Synod of the Ethiopian Or-
thodox Church which consists of all the
Diocesan Archbishops held it's formal meet-
ing from April 22 to May 16 under the
Chairmanship of His Holiness Abuna Tekle
Haimanot Patriarch of Ethiopia in order
to work out it's Synodical function through
it's consultation and decision as usual:

The Synodical year is divided into two
sessions: the first session in October and
the Sccond session in Eastertide. On this
meeting the Holy Synod has reviewed what
has been done in the past and-decided what
should be done in the Future.

This last session took place in the
Patriarchate soon after the Second General
Assembly of the Church National Council
consisting of all the Diocesan Archbishops
and Representatives of the clergy and the
laity This could help the Holy Synod to
ruminate over the current spiritual and
social requirements and decide upon, having
been fully aware of the priority commitments
which the church needs today.

As the diaconical work of the church
is immense in size, considering the number
of her christian population, new Bishops
have been added to the Holy Synod this

yeir. &

Rd it hei

His beatitude Abuna
Bishop of Wollo Diocese

T -

His beatitude Abuna Philipos
Bishop of KELEM Subdiocese Wollega

The consceration of these two Bishops
has been a great asset to the ministry of
the church today as somc of subdioceses
are still in need of episcopal care and bless-

ing.

EASTER MESSAGE OF HIS HOLINESS ABUNA TEKLE
HAIMANOT PATRIARCH OF ETHIOPIA TO THE LEADERS OF
CHURCHES AND CHURCH ORGANIZATIONS ABROAD

.ON THE OCCASION OF THE FEAST OF EASTER 1984

your Holiness Eminence
In the name of the Risen Christ,
| wish you once again a blessed Easter.
« CHRIST 1S RISEN»

After the, fall of Man in sin, all hum-
ankind was in need of His creative and
redemptive power to rise to its rightcou-
sness again and perfect his relation with
God.

Thanks be to God, all these needs
are met through His Vicarious death and
glorious Resurrection as He said “*“When
I am lifted up from the carth, I will draw
all men to myself, Jn. 12:32.7

He is indeed risen. And by whose
creative and redemptive power, mani
fested through His Vicarious death on
the cross and glorious Resurrection, all
things in heaven and on carth are united,
and all the redeeming work has been fulfill-
ed.

We all thank God, therefore, when
we celebrate this Feast of Easter in the
enjovment of new life in the Risen Christ.

Praying for the well-being and good
health of vour Holiness Eminence.
EASTER MESSAGE OF H.H ABUNA
TEKLE HAIMANOT PATRIARCH OF
ETHIOPIA TG ALL THE FAITHFUL
OF THE EOC HERE AND ABROAD

“When | am lifted up from

the earth, will draw all

men to myself Jr. 12:32.7
Dear Sons and daughters in the

Risen Christ.

In the name ol the Father and the

Son and the Holy Spirit one God.

I wish .you all once again a blessed

Easter.
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_ Since the Fall of man in sin, human-
kind was in need of the creative and re-
demptive power of God in order to rise
to it's righteousness again and perfect his
relation with God. It was the greatest
joy of all humankind, therefore, to hear
at that time the above-quoted divine word
of promise, saying “When I am lifted up
from the earth, I will draw all men to
myself.”

This promising word was the creative
and redemptive voice of the Son of God
by which He declared His divine will and
plan to redeem all men through Vicarious
death on the cross and through which
he manifested His perfect love for men.
Yes, our Lord was lifted up on the cross
to glorify us all through His suffering
Since then, His promising divine word
with  men has been fulfilled because we
have all been brought to the fullness of
!1fe. righteousness and holiness in faith
in Him after His Vicarious death and
glorious resurrection.

St. Paul, the Aposte says “if you
_confcss with your lips that Jesus Christ
15 Lord and believe in your heart that
God raised Him from the dead, you will
be saved." For man believes with his heart
and so justified, and confess with his lips
and so saved. as the Scripture, says, “No
one who believesin Him will be put to death
Rome 10:9-14.

Thus., we celebrate this Feast of Easter
o5 usual confessing His-Vicarious death and
glorious  Resurrcetion in  the enjoyment
of new life, righteousness and holiness now
and for ever.

_ May the grace of our Lord Jesus
C nlnat,_and the love of God and the Fellow-
ship of the Holy Spirit be with you all. Amen




THE CHURCH AND SOCIETY IN THE PAST

THE ROLE OF THE CHURCH IN ART
AND EDUCATION b4

Ethiopia occupies a unigue place among
African countries having evolved her own
literary language “Geez”. Almost all of
her Previous works are religious in content.
Religion lies at the very core of Ethiopian
civilization as the Ethiopian Orthodox
Church has been a repository of the national
culture and propagator instrumental in
shaping and moulding Ethiopan literature
and art until recently. Conscquently, as
the majority of the scholars belongs to the
Church, the most distinctive attainment
of the Ethiopian culture lies in the Vast
collection of Manuscripts compiled and
preserved in the Monasteries and Churches
by which they embody the national lit-
crature. So the monasteries and the other
Churches are still serving as prominent
centers of learning. The Ethiopian monks
and. priests who taught in the court vards
or Church Schools did so not in the expecta-
tion of material remuneration but in the
hope of heavenly reward cven though they
could occupy a high and honoured postion
in the society as scholars and teachers with
a very small annual payment.

The community did consider it aduty
to provide daily bread for the church stud-
ents until today and has come now 1o
provide its today's teachers and ministers
with a better monthly payment.

Through the devotion of Church men
and the generousity of the Lthiopian so-
cicty, the church of Ethiopia preserved the
culture of the country.

Today, We POoSSess an enormaous number
of literary works of a high religious historical
and philosophical value. Some chrstian
works of the early Church are sull extant
in the Lthiopic version. It is the object of
this paper 1o glince at the cultural heritage
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of the Social and christian works of the
Ethiopian Orthodox Church. Bishop Minas,
who succeeded Frumentius, left certain
works in literature and art. But the big
contribution in this field came from St.
Yared and the Nine Saints who later ap-
peared in the 6th century. These men could
establish Monastic Institution in Ethiopia
which later became cducational centers
and develop the (literary) works to a large
scale.

These apcient Monasteries which con-
tinued to be the cultural Centers of Ethiopia,
provided educational facilities for the Eth-
iopian People.

In those days, it is very clear that any
Ambitious young man was o travel all the
way to Northern Ethiopia to obtain religious
and literary training. Some of these young
men, when they returned to their native
districts opened Small Schools where they
taught the local children how to read and
write. The Monasteries became the most
Important Cultural centers of the Country
and  each Monastic Community ran a
pumber of Schools depending on ils size
and its resources. A senior member of the
community specially noted for his learning
and for his examplary character was given
charge of cach of these schools. For example
in about 1248, a young monk lyasus Moa
came to lake Havq and, opened a small
monastic school at the Island Church of
St. Stephen and he was renowned for having
Jeft a large collection of Manuscripts when
he died at Hayq in 1292, His schocl at
Havy became very famous for higher
christian education,

One of the most outstanding pupils
of Iyasus Mou was Abba Takla Haymanot

(d. 1313). Takla Haymanol, after many
years of training returned to Shoa and
established the monastery of Dabra Libanos
which lateron btecame the most Important
religious centers of Christians.

From the history of the church we
understand that most of the leaders of
the® country were the products of the
Church schools  employed  not only
in the church but on all aspects of
life. For example in administration Judicial
and other departments of the state. Nor
was it with the limited prospect of leader-
ship in the church that students went 1o
those schools. Zara yaiqob and Naod were
particularly noted for their highly scholar-,
ship and they were the authors of a number
of important original compesition in the
Ethiopian language. Prolific writers such
as king Zara Yaigob and Abba Giyorgis
of Gascha were products of the greal
Monastic schools of Ethiopia. The Literary
and Artistic achievements of Medieval Eth-
jopia were indeed outstanding. Many trans-
lation from Arabic and numerous original
Geez works date from that period.

A short visit 10 1he Musam of the
institute of Ethiopian studics at Addis Ababa
University also gives some idea of the works
of christian art of those times

The Library collection of the numerous
Island and mamland Monasteries through
out Ethiopia even today are a living testi-
mony to the splendour of cultural life 1n
medieval Etinopia.

The EDUCATIONAL FIELD: educa
tion hus @ very long history in Fthiopia
The Church was in the vanguard of the’:
cultural development of the nation and the
church took i decisive part in the ficld of
education. 1t is true that the education
offered by the church was religion oriented
It acted s the main agent in the preservi-
tion and transmission of the nations cultural
fheritage. 1L s the graduates of the chutch

schools that occupied important position
of the government in the past .

Until recent time, all forms of educa-
tion was kept under the EYE of the Church.
This means education was completely
under the church. Although we know in
history that there were some benevolent
and enlighted persons, leaders and nobles
who supported cducation financially, the
real leader who shaped the traditional
education was the church.

Nowadays, people call the church
schools with various names: “traditional’
priest or original schools™to differentiate
them from the Modern ones. Of course
they are traditional because they were
handed over by the past generation to the
present ones.

As far as the training of priests and
other church functionaries were concerned.
little can be said. In the past the Ethiopian
Orthodox Church was not able to realize
one of her most ardent desires-the organiza-
tion of theological cducation under her
direct leadership and supervision. Require-
ments for admission to priest-hood and
diaconate have not been severe but there
was  a concrete  educational System for
them such as Kenve, Zema and Tirguame
Metsahifit. Steps have been developed in
the training of ccclesiastics and for this
purpose a number of priest-training schools
have been established. Besides the newly-
established St. Paul Theoligical Seminary,
there are 6 Clerpy Training Centres tirough
out the country. namely:

a) Zewal CTC
b) Bahir Dar »

C Awassa »

f-—” “L‘LJL'|L' »

) Mekele woand
) Chenchia i

These training Centers huve been establ-

ished to qaulily the future priests and
proiessors lor religious education and 1o

.ethiopianorthodox.org
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help permanently all priests in pastoral
and missionary activities.

The Church has played an important
role in keeping the country's liberty and
still playing this role.

In general, the Church wasand is always
faithful - ready to. work out her salvation
through her spiritual and social nustry
under the guidance of the Holy Spirit.

KEHALI ASFAW

.Brief Account of the Eleven Years Long
March on the EOC Front Line (1972 - 84

In its endeavour to restructure the
established administrative set up of the
local churches on a relatively new frame-
work, the Ethjopian Orthodox Church
(EOC) administration has undertaken a
serious task during the last eleven years
(1972 - 84). The activities of the EOC parish
council programmes in relation to the
situation during this period needs a short
explanation.

In view of the underlying nature of
the work, the eleven years long march to-
wards the formation of the LOC parish
administrative council may be divided into
four stages or periods. The first part or
the initial stage of the march was more or
less characterized by heralding and in-
troducing the parish council regulation to
the EOC members. The period of this stage
begins towards the end of 1972 and extends
through the critical year of 1976, The
second stage covers a period from 1977 to
1979. Educational seminars and discussion
groups were organized extensively through-
out the EOC dioceses where hundreds
of people participated in every provincial
cities. The main objectives of the seminars
may -be understood as a means for con-
scientization or awareness building through
informal education. The third stage covers
a period of about three years { 1980-52)
during which time an intensified  parish
communi'y Orgunizing-campaign was car-
ried on by diocesan administration in accord-
“ance with the three-year plan of the EOC

Parish Council Department. The fourth
stage (1983-1984) or the last stage in the
eleven years march can be fairly described
as the period of consolidation and cent-
eralization of the diocesan parish admini-
strative councils.

It should be noted here that common
characteristic elements of the stages are
at some points overlapping on each other.

Now further explanation of the march of

events and activities during the past eleven
years is given in four consecutive stages
as follows.

The First Stage (1972 -76)

The official beginning of the forma-
tion of the parish church council in the
EOC may be traced back to the year 1972
when the tirst EOC parish council regula-
tion was issued on October 25 of the same
year. This is the initial stage of the march,
the beginning of the long troublesome
yet successful journey. It was about this
lime that a team of high level officials from
the EOC Patriarchate started their mission-
ary journey from Addis Abuba to the various
districts of Shoa regional administration
and then to the other parts of the country.
As a forerunner who prepared .the way for
the long march to come, the first EOC
delegates were sent to all provinces of Eth-
lopia in order to introduce (among other
things) the new parish council administra-
tion te EOC followers, This took place at
the threshold (on the eve) of the Ethiopian
revolution in 1974

;ethiopianoﬁhodox.org

Immediately after the revolution, the
programme that was started during the
last quarter of 1972 seemed to standstill
for a certain period of time because the
EOC Patriarchate was in confusion. The
EOC was pre-occupied by a struggle of its
own kind - a struggle for the renewal of ihe
EOC administration.

As time went on and as the revolution
advanced forward, more and more people
began to be involved not only in the af-
fairs of the state but also in the affairs of
the church. Having observed the weak side
of the established hicrarchy, many people
felt the need for change in EOC administra-
tion. Hence the public joined the struggle
that was started within the church. Tens
of thousands of laymen and clergies par-
ticipated in grand demonstrations in front
of the Patriarchate, on churchyards and
aléo in other places demanding for the
withdrawal of the primates in the EOC
head office as well as in some dioceses.
Apart from the formal demonstrations,
the EOC patriarchate was perturbed by
violent crowds and by self-appointed leaders
from within its employees and occasionally
suffered from mob-rule and from a violent
struggle between the two rival factions in
the EOC Head Office (i.e. the pro-change
group on the one side and the former patri-
archal administration on the other).

It was about this time in 1975 that
the government interveried by appointing
a provisional committee in order to arbitrate
the dispute beiween the factions and to
salvage the church which was in the midest
of turmoil. The committee consisted of
archbishops, swuior churchmen and con-
cerned civil servants. During its stay in
office for about three years (1975-77), the
provisional committee brought about 2
substantial chiange within the EOC Pat-
riarchate in order to mect the demands of
the publiz. With the full supporl of the
committee, the parish council movement
which was delaved for semetimes resumed
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its operation with greater conviction and
vigor as the only means for the well-being
and renewal of the church in the present
situation of Ethiopia.

Though started prior to the nationaliza-
tion of land in 1975, the parish council
administration (as we know 1t today) could
not have a place in the feudal system. It
was so because in the first place the Church
was not for the churchmen; but the church
was given over to the royal families-to the
princes and to the princesses — to govern
it along with the feudal lords and feudal
clergies. In the second place the establish-
ment of the church of the feudal clergies
was deeply rooted in the possession of land.
This is contrary to the institution of the
Temple of the Levites in the Old Testament
and also to the institution of the Apostolic
Church in the New Testament. The Parish
council follows the Biblical institution and
not the feudal establishment, nor any other
system.

For many feudal church leaders, the
christian faith and the possession of land
were inscparable from each other like the
two sides of a coin. For so many royal
families and feudal lords, christian faith
was taken for granted as a bulwark for
the royal status quo. As a consequence
of such leaders and as a result of such de-
plorable sitvation, the offical EOC hierarchy,
especially during  post-war period, had
become more feudal and secular because
of its secular masters, and more carthly
because of its strong tie to the land it had
possessed. But after the deposition of the
feudals and dethronement of the monarch,
and nationalization of iand, the church
of Etiiopia stood alone without secular
masters and without carthly possessions.
The Church, in accordanc: with the Scri-
pture, cannot accept so many misleading
masters, but instead, declares that there is
“one Lord.....one God and Father of us
all, who i:above all” (Eph.4:3-8) To-day
the Church of socialist Finiopia has no



land possession, but instead its rural clergies
who were once tenant farmers are now
incorporated into the peasant associasions
using their plots of land allotted 1o them.
The church now has (as her pssession)
millions of registered members. Thanks
be to God for the emancipation of the
church and the clergies from such a bondage,
and we pray that God may keep the church
in the future from a similar bondage.

1t was there and then that the necessity
of the parish council programme had come
to full light. lts relevance to the situation
and its usefullness to the church and to
the society was increasingly recognized by
the committee mentioned above and by
many people inside and outside the church.
This was the immediate cause that brought
the Parish Council Department forward
to the EOC front line. Since then, the De-
partment, along with some EQC staff me-
mers, took the lead in the long risky march
on the EQC frontier at the end of the first
stage or period in its journey.

The first stage of the journey had come
to a close when the former patriarch was
replaced by the present patriarch. This is
the turning point in the journcy and the
beginning of the second stage.

The Second Stage (1977-79)

In November 1976, the second stage
was ushered by the new inter-church aid
agreement between the EOC Parish Council
Department and the World Council of
Churches - Commission for the Churches’
Participation in Development(WCC-CCPD).
Since then, the Department with a
fresh start and with a new perspective
has begun to prepare its strategy for the
lopg march As befits 1o the present situa-
tion of Ethiopia one of the first ind urgent
steps laken auds the amendment of the
former parish council roguiation. More
than onez year of deliberations, the reviset
parish council regulation with many addi-
tional articles was issued on April 27,1978
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In the mean time, mobile teams and it-
inerary preachers and instructors helped
the local churches to reorganize themgselves
in accordance with the new system ofChurch
admnistration.

Right from the beginning of 1977 on
ward, seminars and special work-shops
and even rallies were organized in Addis
Ababa and in all administrative regions.
Special seminars for all 15 dioceses continu-
ed in succession for about thrce years as
part of the new parish council programme
for conscientization and informal education.
In cooperation with the diocesian archbi-
shops and regional administrators, the pro-
gramme was effectively carried on through-
out the country. There was a time when
some of these activities were reported
through the mass media including the news-
paper. Because of these nation-wide ac-
tivities, the parish council movement had
permeated throughout the districts in the
country.

Since the second stage of the parish
council movement took place during a
period (1977 - 79) when both the church
and the state were in crisis, the implementa-
tion of the programme was not without a
problem. In our dealings with the parish-
ioners, the first and immediate difficulties
that we had encountered with was not
from outside the church, but from with-
in the parish clergies and ecclesiatical
officials. To the surprise of the programme-
coordinators, the clergies (many as they
were in one parish) were sharply divided
into two rival factions or groups. The first
group, the so-called tiklegna (which literally
means “the planted™) refers to those settlers
or permanent residents (or feudal clergies)
of a local church. The second group the
oo-calied merre and toffa are derogatory
terms which may be translated as “the
comer” and tenant (or agent) respectively
and both of them refer to those non-tiklegne
clergies.

The first group tiklegna also known
as the remnants of the feudals (even in
the absence of land property) claim that
all the parish church property belonged
to them; and what is more, they are of
opinion that the right to govern the church
was their’s alone. The second group had
little or no property and they were either
employed or provisionally appointed by
the former (tiklegna) to one or another
kind of clerical post. The second group
or the faction of the non-feudal clergies,
along with the majority of the laymen
accepted the new pansh council programme.
But most of the senior clergies viz. the
feudal remnants supported by the conserva-
tive groups, openly rejected the idea of
joint participation of clergies and laymen
in the administration of the parish church.
The struggle between these two factional
groups came to its climax during the second
itage in our journey towards the forma-
tion of the parish council administeation.

It was at this juncture that the EOC
discovered that some of its members were
actually home-sick so to speak. They
scemed to be obsessed by the thoughts
of the so-called “the good old days™ what
ever that may mean. The EOC is sympa-
thetic to those people of the “old good
days™ and tries to exhort them to do their
best in order to make all days good for
their present neighbours for whom there
is no old good days. Let it be known to
a'l including those pcople who are home-
sick that things have drastically changed
since the old days. Situations and feudal
values of life have been put upside down
in a reverse ordet. The old order has already
been replaced by the new. The' past bas
passed and is displaced by the. present.
The things of the past have gone with the
wind. Thus, there is no sense in dreaming
about the good or bad days of the past.
It dows net help the dreamer nor his present-
day neighbours.

15

Though there- are still some home-
sick members of the “old good days™ in
the parishes, who claim for the leadership
of the local churches, the EOC administra-
tion, nevertheless, accepts and respects only
those good people of the old days as well
as those good people of the present days,
but not vise versa. Wherever possible, it
is the wish of the church to reconcile both
groups or factions on the basis of christian
precepts, but not by means of mundane
negotiations based on secular conditions.
The church prays for their unity and well-
being. We are all one in Christ (Gal. 3:28).
In the teaching of Christ there is no master
and servant relationship, for all men are
equal before God. Therefore, there is no
class distinction in Christ. But whence did
it come the class distinction within the
church’s community? And what is more,
whence did it originate the class struggle
that was maifested in some parish churches?

As part and parcel of the nation, the
EOC had no time to stand aloof and stare -
at the march of events without the appro-
priate and timely action of its own kind.
With its members, the EOC had a role to
play within the new situation. At this point
of time, the EOC administration mobilized
all its forces in order to implement the new
parochial democratic administrative system.
In many parish churches, the group of
clergies meniioned above as the new comers
(mette) joined hands with the laymen in
carrying out effectively the new parish
council programme in accordance with
the EOC directives. But some prejeudiced
clergies of the old order, under the pretext
of t{aditiou. had rejected tiie new parish
administration by denying the democratiz
vights of their feliow clergies and laymen
i running the affairs of the local church.
M uch time and energy was spent in reconcil-
ing the two groups. Because of such clergies
our journey at this stage became more
difficuit »nd tire-some.
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‘The Third Stage (1980-82)

The third stage in our journey (1980-
1982) had its beginning when the first EOC
three-year plan was presented to the WCC
CCPD General Consortium that was held
at Africa Hall in Addis Ababa in January
1980. As part of a short-range plan, the
EOQC Parish Council Department made
a detailed programme for each of the three
years. The objectives of the plan was defined,
and the target of the programme for cach
year was put in a schedule. After the Holy
Synod approved the plan, the parish con-
scientizing and organizing campaign con-
tinued in a more systematic and practical
way throughout the dioceses by implemen-
ting the yearly activity programme in ac-
cordance with the given quota. This has
created a spirit of competition among the
diocesan administration. A few archbisho-
prics took the lead in implementing the
programme beyond the given quota. As a
result of this, thousands of parish churches
were organized in accordance with the
revised parish council regulation. It was
at this period of time that the diocesan
archbishops took full responsibility in carry-
ing out the parish projects in their respec-
tive districts.

Under the new and strong leadership
of the EOC central administration, the
parish council programme had moved a
considerable step forward during the latter
half of this stage (1981-82). In order to
meet the requirements of the new emerging
situation, the parish council regulation was
amended for the sccond time and was is-
sused on December 20,1981, Under the
sponsorship of the EOC new administra-
tion, a nation-wide parish council meeting
of relatively great magnitude was held at
the EQC patriarchal hall in June 1982,
where over 300 participants and many
observers from all over the dioceses at-
tended. This meetings acted as a bridge for
the formation of the long expected National
Church Assembly which is the last and
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final stage of the parish council structure.
For some primates, however, the mecting
was considered as a challenge anc gs 2
disagreeable gesture against the hic. drchy
and the Holy Synod. But contrary to the
allegation of some ecclesiastical officials,
the parish council proved itself to be a
vanguard for the church. In its highest
form, the parish administrative council
was gradually accepted by the hierarchy;
and finally with the consent of the Holy
Synod it was integrated into the new EOC
administrative structure. The process of
integration and consolidation that was
started by the new leadership of the EOC
central administration at this critical and
transitional stage of the parish council
movement was ecven pushed further to
the extent of completing the unfinished ed-
ifice of the inter-diocesan parish council
structure.

The Fourth Stage (1983 - 84)

In the fourth stage or in the last part
of the journey, the long awaited EOC
National Church Assembly was finally
established by the joint effort of the Holy
Synod and the new EOC administration
in June, 1983. Presided by the EOC Patri-
arch, the General Assembly consists of
diocesan archbishops, and bishops as mc-
mbers. EOC secretary general is both mem-
ber and secretary for the Assembly. EOC
department heads, diocesan archpriests,(ex-
ccutives), diocesan representatives of the
clergy, laity and youth are all full members.
Next to the Holy Synod, it is the second
legal body in the new EOC administrative
structure. The EOC National Chuych As-
sembly is made up of triad-power structu
viz. the Holy Synod, the EOC Seoreturiat
and all Diocesan Parish Council. LAll of
the three of them work as one bedy of the
Church for the well-being and develop-
ment of the parish community in particular
and for the society at large. Except for purcly
religious or doctrinal issues, resolution pass-
ed by the Assembly on administrative,

economic and social affairs of the church
is final and binding. Such Assembly is the
first of its kind in the EOC history. Its con-
tribution for the survival and sustenance
of the church at the present situation cannot
be .underestimated:

one body for a common goal, EOC's unity
and integrity becomes more realistic and
tangible. The saying is true that “united
we stand; divided we fall”, The estabilsh-
ment of the National Church Assembly
is a true sign of that unity and the assurance
of its existence in the present situation.

His Holiness Abuna Tekle Haimanot Patriarch of Ethiopia leads the
Second National Church Council's Annual Assembly a3 a Chairman

The Assembly gave unprecedenetd op-
portunity for the diocesan clergy and lay
representatives to participate in the admin-
istrative affairs of the church. A new and
democratically oriented situation is created
whereby members of the Holy Synod, EOC
staff members and Diocesan Parish Co-
uncil Representatives exchange ideas to
one another 1n a round table discussion.
Every diocese has 1its own time to
present its activity and situation report
to the Assembly. From such reciprocal
exchange of experiences, the dioceses them-
selves learn more and thereby can develop
and expand the horizon of the church’s
participation in the social and economic
life of tuz commueity

Because of such a joint mecting in
which all its members think and work i+

As an execulive body, the National
Church Council was formed by electing
competent persons from among the me-
mbers of the Assembly. As an executive
for the EOC administration, the Secretary
General, by virtue of his position, is
the chairman of the Council in accordance
with the parish council regulation. Half
of its members are clergies and the other
half of its members are lay and youth re-
presentatives. The EOC parish council de-
partment head is secretary for the Counail
(in accordance with the parish council
regulation).

In its effort to carry out the resolution
passed by the Assembly, the  National
Church Council prepared a detaited pro-
gramme in which hoth members of the
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considerable result was accomplished in
the parish council programme. For reasons
of communications, only 13,043 jparish
churches (out of estimated 20,000 churches)
were able to fill the new statistical forms.

EOC Head Office and diocesan executives
jointly participated. As one of the items
in the programme, the Council felt necessary
to distribute questionaire to the parish
churches in order to evaluate the works
of the preceding years. The questionaire
contains some ‘of the major information
necessary for the EOC's future plan. In
order to implement the programme, sem-
inars for parish council representatives were
organized on district level throughout the
dioceses. As programme-coordinators and
instructors, EOC  patriarchal delegates,
diocesan archbishops and archpriests went
from one district to the other as mobile
teams organizing seminars and instructing
the parishioners. Statistical tables and ques-
tionaire were distributed to the districts .
and to the parish churches in all the dioceses.
The work was carried on from November,

SAINTS AND MONASTERIES IN THE ETHIOPIAN ORTHODOX
TEWAHEDO CHURCH '

Since the dawn of Christianity revealed
in Ethiopia about 330 A.D. the number of
Saints and M onasteries increased all the
time. For centuries, these Monasteries played
tremendous role in the cultural life of the
Ethiopians.

That is to say that the Monasteries have
not only concentrated on evangelisation
Programme but also on the Service of being
a repository of Ethiopian Culture, Philo-
sophy, and a prominent centre of learning.

The Ethiopian Church Scholars who
learned in the courtyards of Monasterics
did so not in the expectation of material

played a significant role in mobilizing people
to resist external aggression and fight for
national independence. Such positive con-
tribution of the church in the history and
heritage of Ethiopia, is well-known; to the
Ethiopian Population.

Although the Monasteries made in
the past a large contribution towards the
development of the Ethiopian culture, lan-
guage, literature, art, architecture,
crafts and education, in’ the beginning,
the schools were created originaly to serve
the Christian community - that is to in-
struct children of Christian Family in
Christian principles and literature and to

Accordingly, statistical figures put the
total number of registered laymen to be
11,525,195 out of estimated 20,000,000 EOC
followers. Out of 13,043 parish churches
that filled in the statistical forms, 11,599
of them are organized in accordance with
the parish council regulation. Many of the
registered parishioners are active partici-
pants in the community life of the Church.
Their contribution to the development of
the ‘church is of paramount importance.

Thanks be to God who enabled us
to work together and help one another.
Thanks also to all who helped us in our

1983 to April, 1934

AT

journey, especially to CCPD-World Council

L. M. Abebaw Yigzaw Addresses the Second Né;ioml Church Council's
Annual Assembly ;

In the second General Assembly in
May 1984, diocesan reports show that a

of Churches.
L.G. Aberra Bekele

remuneration but in the hope of heavenly
reward, because their educational knowledge
was the means of salvation. Still the
monasteries are rich in literature and
handicrafts. For this reason, it will not be
an exaggerated statement to say that the
church has served the socicty as National
Musecum and Institution until quite recently
in the educational field.

In general, beyond African history,
the Ethiopian Orthodox Tewahedo Church
has an honoured position because of teach-
ing children of Ethiopia the profound mean-
ing of freedom, justice and equality from
the grass roots. Consequently, the Church re-
mains a significant element in the minds
of the Community.

As a matter of fact, the teaching of
the church was used as a moral weapon to
resist the cupidity of the colonial powers
in the late 18th and 19th centuries in the
history of this' country.

In this way the Ethiopian Orthodox
Tewahedo Church made a great contribution
to the survival of the National Unity and
Independence. To make it clear, for instance,
Abuna Pefros is a good example, as he

impart to them such familiarity with the
church ritual, its prayers and hymns as
well.

The existance of these schools has
uniquely served to its continuance and toits
function as the main propagator of the na-
tional culture, the guardian of scripts and the
principal creator of literature in the coun
try even though in the early centeries, before
having school buildings, the church scholars
could spread the teaching of the church
from generation to generation by teaching
their pupils under the shade of trees.

Today, ecumenical church scholars
are turning increasingly to the study of
such a collection of ecclesiastical writings
as for instance, the Book of Enoch and the
Book of Jubilees which are in existence in
tull manuscript only in Ethiopic.

~ These show how the work of Saints
of the past are rich and most signfigant
examples for the modern world nowadays.

The Monasteries have not only pre-
served the Christian Faith in Ethiopia, they
have also contributed to the development
of a wide range of aesthetic values and re-
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ligious symbols which in turn have generated
vari ety of arts. For example, painting pictur-
es, making crosses and writing books from
proper local materials. On the other hand,
Monasteries, guarded from the invaders
by ravines and precipitous mountains,have
some times preserved their wealth of ecclesi-
astical treasures from destruction.

In general the Fthiopian Orthodox
Church Fathers have donc a lot of things
for the well-being of mankind and the glory
of God.

One of the famous Saints in the Eth-
iopian Orthodox Tewahedo Church was
known as Abba Giorgis Zegasicha.

A BRIEF BIOGRAPHY OF THEE.O.T.C

SCHOLAR AND SAINT, ABBA GIORGIS*

The great Ethiopian Scholar Abba
Giorgis was born in 1358 E.C. in Wollo
Administrative Region, Borena District, at
the place called Shegla from a christian
family. -

Previously his parents were told by the
Angel that they would have a child, and
they would call their son by the name of
St. George.

When he reached theage of educati-
on, his father gave him to a Pastor called
Sereke Berhan to educate him. For scven
years, he was unable to study even the Al-
phabetical letter that he was given back
to his father to find for him an alternative
job. But his father made him return to the
same school and get on it because he pro-
mised him to God. Hereafter, while Abba
Giorgis was eagerly following his study which
would qualify him for monastic life at the
Haik Monastery because of his back ward-
ness in his learning, he got unhealthy word
from his fellow monks with which he became
disappointed.

Soon he presented himself in the Church
and bowed to the picture of our Lady,
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the Virgin, St. Mary and prayed until he
got a great blessing and inspiration from
her Son Jesus Christ Our Lord. Then, by
the grace of God, Abba Giorgis became full
of knowledge by which he became a famous
author. His dedication to Our Lady the
Virgin, St. Mary was so great that he could
write numerous books which glorify the
Holy Virgin St. Mary. Some of his books
are the follofing:

I. The door of light : (Anketse Brhan)

2. Metshafe Arganon (a Praising of
St. Mary.)

3. Enzira Sebhat (a Praising of St.
Mary.)

4. Hiwote Mariam (the life of St. Mary)

5. Maetseafe Berhan (Saatat) a kind
of prayer book which is to be used every

day and night).

6. Metschafe Mistyr (a Book of mystey
containing arguements and evidences about
the divine mystery.)

This isa sophisticated one which con-
solidates both the Old and the New testa-
ments. In this book Abba Giorgis made 2
great intellectual contribution to the theolog-
ical and moralistic world.

Therefore, King Yeshak of his time
called Abba Giorgis “Cyril of Ethiopia-
and Pillar of Religion™. This book is transla-

ted into different languages by Overseas
Christian Missionaries.

7. Wudassae Meskel (a praising of

Cross)

8. Teamino Kidusan (Dedication to
Saints)

9. Kibre Kidusan (Praising of all
Saints)

10. Tselote Fetito (Prayer of blessing
of the Holy Communion)

- ==

11. Tselot Zebeatebet (a kind of prayer
which is to be prayed while getting in
and out from home).

12. Tselote Maede (an other part of
prayer which is to be prayed during
meal)

In addition, he has presented

various Writings regarding the doctrine of
the Church and how to celebrate the days of
the Saints. In generalit is admitted that he
wrote more than 40 books altogether. He was
also famous in preaching the gospel and teac-

hing religious subjects in the traditional
school at a higher level until he died on
July 7 Sunday 1417 E.C. at the age of 60
years. For instance King Zera Yackob
was one of his students. To finish with,
Abba Giorgis was and is a unique scholar
of the Ethiopian Orthodox Church next
to St. Yared who came into existance im
the Six century and who was the Author
of the uncomparably-compiled composi-
tions known as “Deggua”. He is also one
of our Church nation-wide Saints in whose
name a distinct monastery is established.

Rev. Kefyalew Merahi

20 ACCOMPLISHMENT OF THE APOSTOLIC DIAKONIA
IN THE CHURCH TODAY

PART 1I

In my previous article which appeared
in No.1 of this bulletin I have tried to explain
the meaning of diakonia as to mean spiritual
service rendered to the community of be-
lievers.

In order to interpret the meaning of
diakonia inaction the Ethiopian Orthodox
Church has assigned 250,000 clergy within
the country spread apart in the 20,000
parish churches. The Ethiopian Orthodox
Church diakonical service is also pursued
outside the country in her dioceses of the
Sudan, Djibouti, Jerusalem and the Westeren
Hemisphere. the implementation of diakonia
has different systems.

Sunday Schools: Sunday schools are the
most fertile places for the propagation of
the Gospel. That is why Jesus Christ loves
little children. Because of their simplicity
and inocence Jesus compared the kingdom
of heaven with little children (Mt:19:14).

Cognizant of this fact the Ethiopian
Orthodox Church pays much attention
towards the well being of children beginn-
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ing from their early ages. Kinder-garten
and preparatory schools are found in most
of the Orthodox Parish Churches where
children are taught alphabetical lessons.
On this occasion Children are instructed
on the basis of religious education to the
level of their capacity.

The Ethiopian Orthodox Church is
not only satisfied with the spiritual service
of Children. The Church takes care also
of the physical keep up of Children. In the
traditional schools where it is still practised,
the faithful feed and clothe Children until
they finish their required religious educa-
tion. There are also orphanages homes in
different dioceses where thousands of Chil-
dren are taken care under the responsibility
of the Orthodox Church.

Monasticism: At present, there are
about 800 monasteries in Ethiopia. The
monks who dedicate their lives for monastic
life vow for charity and poverty. To see
the real life of the early Christians, one has
to go to the monasteries located in remote




areas of the desert. In the monastic life,

private property is illegal and it is condem-
ned. There is a division of work. Someare
engaged in paryer. Some labour inplanta-
tion. Some are occupied in writing and read-
ing. There are fwo types of prayers, personal
anid group prayers. The monks pray for
the salvation of the whole world.

Monasteries are not only places of
prayers. Hard work, disciplined life and
charity are displayed in them. Meal is
taken once in twenty four hours. Even 2

ass of water is not allowed to take out of
the scheduled time.

Monasteries serve as homes for charity.
The aged, the sick and the needy people
are taken care by the monks of the respective
monasterics. Because of this, the destitutes
and the helpless use them as asylums seeking
the diakonical service of the Church.

Church festivals : 1t is the tradition
of the Orthodox Church to Observe Church
festivals in commemoration of the Birth,
Baptism, Transfiguration, Resurrection, and
Ascention of our Lord Jesus Christ as well
as the veneration of St. Mary and the
Angels.

Thousands of belicvers attend the
Church festivals. On a given day of a parish
Church Festival the ark of the covenant
is taken out from the holy of the holies
carried by a priest. A colourful ceremonial
procession is made three times around the
premises of the Church. During the pro-
cession the clergy accompany the Tabot
with chants using drums and sistrums,
the Youth with their Choirs and the faithful
with their folk songs. Every body sings
and participates in_the procession. This
is the most attractive and extraordinary
spiritual service performed by the Lthiopian
Orthodox Church.

Literature : For the last many cen-
turies the Ethiopian Orthodox Church has
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been the sole institution responsibic for
education in the whole country. Apart
from having its own alphabet the Church
is proud of transmitting its own origional
literature, religious songs and paintings to
the generation of the Ethiopian nation.

This heritage is still maintained . There
are many scribes and painters in the mon-
asteries and big Churches who inherit their
fore-fathers tradition and culture . Religious
literature, Gospel messages, and daily ac-
tivities of the Church are published in the
news papers and magazines of the Ethiopian
Orthodox Church.

Actually the Ethiopian Orthodox
Church conducts literacy classes in many
parish Churches throughout the country.
Children are taught how to read and write.
In addition religious instruction is given
along with literacy classes.

Commemoration for the dead is one of
the rites of the Ethiopian Orthodox Church.
When a person is dead a priestis always
with the grieved family accompaning the cor-
pse from his home to the grave yard prayi-
ngand consoling the concerned family. Spe-
cial prayers are conducted for the deceased

rsons and sermons arc given at home
and in the Church where people arc gathered
mn large number for mourning and consola-
tion.

Apart from spiritual services the Ethio-
tpian Orthodox Church is engaged in social
affairs. From the beginning, the Church is
used as an asylum for the poor and the
orphans.

In every parish Church there is a hall

.called «gate of peace» ( Dejeselam ). This

hallis used as the dining hall for the priests
and the needy people.

[t is the tradition of the Ethiopian
Orthodox Church followers to give their
offerings in kind, especially as food and
drink.”

Therefore, any body who is hungry
can go to the «gate of peace» to get free
meal and drink. This is practised in every
parish church even at present.

Currently the Ethiopian Orthodox Chu-
rch is fully involved in assisting the needy
people who are affected by man-made and

natural disaster. Besides distributing food
and closing to the affeicted people the
church participates in the rehabilitation pr-
ogramme collaborating with the Relief and
Rehabilitation Commission of the Ethiop-
ian government.

; Haddis Terrefe

SUNDAY SCHOOL ACTIVITIES IN THE ETHIOPIAN
ORTHODOX CHURCH

I can say that youth participation in
the Church is as old as the history of the
Ethiopian Orthodox Church itself. However
the participation in the older days was not
through Sunday School activities as today
but through the church traditional School
which still enable them to prepare them-
selves to serve the Church as deacons and
priests.

It is only thirty to fourty years back
that the Orthodox Youth started to organize
themselves in the form of Sunday schools.
In this attempt, youth were aided much
by the students of the former Trinity Theo-
logical College, who were serving as sunday
school teachers. Further more they played

i

His Holiness Abuna Tekle Haimanot Patriarch of Ethiopla gives

a vital role in the renewing & rejuvenating
of the Church’s administration and promo-
tion of christian ministry.

Particularly, since the last 20 years the
Church has been urged to draw attention
to the Orthodox youth & youth programmes,
and to recognize the importance of their
active participation in the Church. Today,
the EOC is enjoying the youth service in
the Church through Sunday School activ-
ies.

Presently, the EOC Head Office has a
Sunday School Programme Unit as one of
its departments, which is responsible to
organize and coordinate Sunday schools
and to assist Sunday School activities. '

d-
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patriarchal blessing to Sunday School Students.
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Programme Activities

The Ethiopian Orthodox Church
Sunday School Programmc is directed by
the Sunday School Department. This De-
partment is therefore in charge of the overall
running programme activities. Periodically,

it reports the success or failure of the pro- =

grammes to the Holy Synod through the
EOC Head Office.

Under the instruction of the Sunday
School Department various programmes
are conducted by the Orthodox Youth.
These programmes ar¢ run weekly, period-
ically and on annual holidays. In addition,
special programmes arc seasonally carried

out. These inculde seminars, conferences, .

etc., for the Sunday School students.

Among weekly programimes, Bible
Studies, Basic Church Education, Church
History, and study of Hymns are major
subjects. Additionally panel discussions re-
garding ministry of the Church undergo
each week under the auspices and disposal
of Parish Church leaders.

Periodical programmes encompass

‘special activities such as theatre, dramas,

filmshow and group visits. On these occa-
cions, the clergy and laity are honourarily
invited. As they do so, they get more
support and new encouragements  from
the congregation and church leaders, and
this helps them much in the innovation of
further programmes. Their participation
in the Church’s annual holidays is one
of important ways of preserving and con-
tinuing the culture of EOC. During these
holidays Sunday school students have
their own programmes as an integral
part of the Church's ceremony.

_ The most current task of the EOC
is to organize its congregation, under
parish councils, according to the Procla-
mation of the Church, «Kala Awadi.”

Though this is directly implemented

by the Parish Administration Department
throughout the country, youth deacons and
Sunday School students are playing a vital
role in organizing parishes by working
together with the respective parish coun-
cils. Thus the Parish Council benefited
much from their free service. They also
take active participation in Parish Adm-
inistration in each diocese. In each parish
council, at least two youth are elected
by the respective church members 1o
serve as members of parish council.

All these activities would give Ortho-
dox youths the opportunity to work with
elders and to share their experiences.

For programme priorities, Sunday
School students get financial support
from the members of individual church.
Each parish council ought to allocate
subsidiary budjet for its respective Sunday
School.

In conclusion, I would like to stress
that the importance of youth activity in the
Church should not be over looked as there
is much to be done and 2 lot to achieve
in the church’s divine and social ministery.

Orthodox Youth activities in the
church have to be enlarged both in type
and content. In this regard, so and so
much is still expected from the Sunday
School Department.

Tesfaye Regassa

>

WOMEN PARTICIPATION IN THE ETHIOPIAN
ORTHODOX TEWAHEDO CHURCH.

From ancient times up to our present
days women in the Ethiopian Qrthodqx
Tewahedo Church greatly participated 1n

contributing in various field of work.
Farmerly, women Wwere and are still
working- as akabit (guardian) living and

A woman representative making active participation at the Second
National Church Council’s Annual Assembly

working in the compound of the Church
for Church Service.

. Likewise women participation consists
in weaving small footed round baskets
made of coloured straw named messobe
work, decorated with bright green, blue
and red colours meant also for Church
purpose. These small footed round basket
witha lid can also be made of embroidery
threads likewise with vivid colours.

From the same coloured straw material
they weave very niccy-workcd-small-round
baskets in the shape of small round boxes
with a lid. They are named (called)«mouday»
and are used to have incense in them during
prayer and Mass Service.

Besides that, from ancient days till
recently the great contribution of women
in the E O C spinning curtains for the
Church use.

Nowadys women Progress is seen by
the beautiful modern embroidery they do
for the Church table-cover and for the
book-holders (a legged tool) serving to
hold books read during the Mass. This
book-holder is made of wood or steel.

Hence 1971 women in the E,O."i"
Church has the privilege 10 be elected
equally and democratically in their respee:
tive Parishes, by the congregations to Work
together with Church wardens and enjey

the right of discussing on different aspects
of their parish administration, - the ways
of amelioration inside and outside their
respective parish administration and means
for elaborating development projects.

They participate as well in various meet-
ings abroad at acontinental and ecumenical
level having been involved in the ecumenical
movement. Today women in the EOC play
a great role in Sunday School teaching.
In all kinds of the church's periodical
publications, women have their own columns
to write on their concern and make contri-
bution towards the spiritual and social
growth in the Church.

In 1983, at Nairobi, In the “WCC
Assembly - pre-Assembly Meeting» women
of EQC participated as delegates. And at
the Meeting of the 6th General Assembly
of 1983 held in Vancouver-Canada, women
of EOC were present to share the talks
and exchange their Orthodox experiences
and views witn other religious peoples of
different traditions.

Even in the old time, the ooncept
of women’s equality in the spiritual status
was not far beyond the Ethiopian Orthodox
Church as there are many Church buildings
dedicated to a large number of Ethiopian
women saints throughout the Country.

Emahoy Tsigge Gabru




THE ETHIOPIAN ORTHODOX TEWAHEDO CHURCH
COUNCIL FOR CHILD CARE /

Because of the terrible drought in
Wollo and Tigrai Administrative regions
Northern Ethiopia thousands of parents
died and thousands of children lost their
pargnts and homes.

1t was during this time that the EOC.
CCC started the child carc Programme and
it was at this time that Kinder Not Hilfe
of Duisburg in West Germany reached to
an agreement with the Ethiopian Orthodox
Tewahedo church and came forward ‘to
finance and help Orphans and destitute
children by fosterships.

The work was started in 1974 mo_slly
in and around the famine affected Tegions
in the North and North West. Within
a short time the work grew throughout
the nation. Then the work of EOC. C_ouncxl
For Child care became popular in the
church and among the mass organizations.
Many children were thus getting physical,
Mental and spiritual care and growth.

As the work was welcomed by the

society Wwith appreciation, requests came
from yarious areas.

His Holiness Abuna Tekle Hafmanot Patriarch of Ethiopta
1akes care for needy children
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Then the church was motivated with
good spirit to expand this service.

~ The task of bringing up children until
they are able to stand on their own feet,
is such a responsible one and a prime con-
cern of EOC. CCC.

The coucil is giving its ut-most special
attention to the destitute children by help-
ing them for their proper development.

The assistance is given to these needy
children in boarding homes and day child
care centers regardless sex, race, tribe and
religion.

Besides the existing project, in the
future, in cooperation with other concerned
bodies, we will give more attention in establi-
shing formal and nonformal Vocational
Practical Training in any fields.

Result of effort.

The setting up of the coucil had enabled
the work to be donc in  better way, many
new projects were worked out by the council
after a deep and carcful study.

We are deeply impressed by what
has been achieved in the past years-thanks
to the donor agencies and 10 the dedicated
workers.

The Concil is exceedingly happy not
only with the number of the houses built and
the number of children looked after but
with the quality and well handling of
the project and the cooperation between
the board and the stafl.

Looking back, we can truthfully say
that the 10 years have been fruitful
although we are looking forward to the
new task awaiting us i many districts.

Kess Eshetu Mihretu

«THE ROLE OF THE CHURCH IN
DEVELOPMENT»

e
From the Etliopian Orthodox Tewahedo Church Development Department

The word “development., has two natures,
that is social and economic development.

The social development is to be defined
as: development of the whole man. which
implies an improvement of the social pro-
blems which are poveriy. incqualities in
levels of living, low standards of health,
education and housing, problems of popula-
tion growth etc.

Economic development is to be defined
as an increase in growth, output and pro-
ductivity.

Many economic publications imply that
the social needs of the people are mel as
economic growth accclerates and brings
about higher per capita income in developing
countries.

Underdeveloped countries lack most
of the characteristics developed countries
are classified by, such as: high level of
living, good standards of health, education,
housing, welfare, high per capila income.

The causes of underdevelopment are
often discussed and there is a difference
of opinion about it.

The cause of underdevelopment, which
results in mass poverty, is mainly the back-
wardness of the economy (traditional me-
thods of production, primitive technology).

The dependency theory is opposing
this theory and states that it is found in
the exploitation of the poor countries by
the rich countries and the continued impoy-
erishment of their people. Poor nations
are manipulated by the richer nations and
are forced to be dependant on them.

They also reject the belislthal econonic
growlh may eradicate subsistence poverty.
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The developmentalists reject the idea
that economic growth and the spread of
capitalism have reduced the degree of
subsistence poverty in the third world.
However, they believe that sustained growth
may eventually result in the abolition of
mass poverty. -

Although the third world countries
have made progress over the last 30 years,
poverty and deprivation  still exists
on large scale, which is unacceptable. Be
tween 30 - 40 % of the world population
has incomes which are not sufficient to meet
their most basic needs; the majority lives
in the third world. Because of their poverty
they suffer other deprivations: insufficient
food, illiteracy, inadequate shelter, diseases
etc.

Ethiopia, as other developing countries,
does not need welfare but it needs social
justice. : :

The Ethiopian Orthodox Church De-
velopment and Inter Church Aid Depart-
ment’s objective is among others: to ensure
the participation of the church in national,
social and economic development, partic-
ularly in the underprivileged sections of
the community. and to be dedicated to
the principlesof justice, self-reliance etc.

Justice and peace are inter-related. Peace
is not just absence of war, but it also implies
active presence of justice. It has to do with
human fulfilment, liberation, wholeness, a
meaningful life and well-being for a commun-
itv as a whole.

jesus says in John 10:10 | have come
that they may have life and have it to the
full, Jesus preaches justice and peace, and
ahundance of life. For % of the world
population there is no abundance at all.
44 of the human population is impoverished
they arc hungry, have no shelter, no me-




dicines, and no clean water. God has given us
his earth in trust, that all may have life
in its fullness. Gen. 1:26 “Let them
rule over the fish in the water, the birds
in the air, over the livestock, over all the
earth.” This implies that we have to take
our responsibility regarding the sustainabil-
ty of the earth.

EOC;DICAD takes its task seriously
and assists in the endeavour for educational,
social and economic development.

The clergy of the Ethiopian Orthodox
Church is encouraged to take part in devel-
opment program
a total of 1321 clergy were trained in the
five Clergy Training Centres, which are
running under the Priority Programme of
DICAD.

A very successful seminar under the
leadership of DR. C. |, Ity and Mr. N.
Drewes was held in the autumn of 1983
and archbishops, directors and teachers of
the CTC were | articipating in this workshop.

Also a very instructive seminar was
held for the teachers of the literacy prog-
ramme. The resolutions were sent 10 the
Holy Synod, and it was decided that all
clergy should learn how to write. So many
churches are involved in the literacy prog-
ramme.

The involvement of DICAD in socio-
economic projects is with the aim 10 assist
communities, churches and monasteries in
their struggle to self-reliance. The projects
comprise agriculture, dairy farming, water-
development, reforestation. kindergarden,
handicraft and the like.

It is felt that reforestation 1s a very
ut contribution 10 the evolution

importa : ¢ ¢
inable society. Publicatinns teli

of a susta
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us that at mid-century roughly one-quartet
of the earth’s land surface was cgvered by
forests, and by 1980 this was eveh less than
one-fifth. Each year the land in forests
shrinks considerable, the demand for forest
products is on the rise everywhere. Next
to the economic role forests also do have
an ecological role. Among other functions
forests hold rainwater. When forests are
stripping away, the rain-water runs off
quickly instead of sinking in, so watef
tables fall and the rapid run-off aggravates
soil erosion.

"Let them rule over the earth,, impose
the responsibility and the task to keep this
earth inhabitable. EOC/DICAD tries to
comply with this command.

EOC/DICAD reccived in 1983 more
than Birr 700,000.00 through the WCC/
CCPD for its Priority Programme. wCC -
Emergency sent more than Birr 500,000.00
for the relief programmes assisted by
DICAD. Early 1984 a Core Consortium
Meeting took place where the donors
pledged Birr 900.000.00 for the various
programmes under the auspices of DICAD
in the Priority Programme.

The work is growing, more people
participate in the struggle for justice, self-
reliance and otherwise.

EOC DICAD is very grateful for
all the aid which it received from the various
organisations and prays that it will find
assistance to help those people who really
are in need of aid.

In addition, the Ethiopian orthodox
Church is making & new cffort now to imple-
“ment development Programmes in all Di-
oceses through the newly - established -
Parish Councils.

EVANGELICAL OUT-REACH
ACCROSS THE WORLD

Evangelism and mission is nothing
else but a duty of being evangelical disc-
iples of the Risen Christ and then to make
others His disciples as well, The Ethiopian
Orshodox Church has done and is doing
its best to accomplish this duty in Aposto-
lic out-reach even across the world.

The following report gives aclear evi-
dence of this saying:

THE MARCH OF THE ETHIOPIAN
ORTHODOX CHURCH IN THE WEST-
ERN HEMISPHERE.

From Kes Tekle - Mariam A. Greene General
Secretary Western Hemisphere Conference.

The Western Hemisphere Conference
of the Ethiopian Orthodox Church involving
all the Branch Churches of the Diocese
meets once in every three years. The Ex-
ecutive Committee of the Conference meets
annually.

. This year 1983 the Exccutive Com-
mittee Meeting was held in Tobago, Trinidad
and Tobago West Indies for five days from
11th to 15th December, 1983.

G

His Beatitudé Abuna Yesehaq
Arch-bishop of the Ethiopian Orthodox
Church on the Western Hemisphere on

litergical ceremony
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. The main purpose of the Meeting was to
investicate whether all the proposals of
the last Conference held in Trinidad in
1982 were implemented; consolidate and
ado}\pt lllxe Dr?ﬁ Conference Report; and
make plans for the ne» i

ek IgBS. e next Conference in

The New Church building of the Saviour {Medhane-Alem

The Ethiopian Orthodox Church in

] e . T
the Western Hemisphere has been embraced
by.and is established among the financiully-
poor people. In spite ol this, the members
mitke  great sucriices 1o maintain thei
beloved Churcl a ¢ he
beloved | wreh, As 2 consequence. the
Church in the Diocese is committed to
developing the whole lield of Evangelism

and Social Ministry,

One of the main concerns of the Con-
ference in ian attempt to fullil this obliga-
tion is Lo raise funds to assist the pmfrcr
Br;_mch Churches where there 15 no Church
building or Church property. >

. "l_hcrc are one Archbishop and thiry
six Priests in the Diocese. Twenty live of
these Priests are Western Born. Most of
the Clergy serve the Church voluntarily
with no salary from the Church.




A section of the congregation ar the dedication of the
Medhane-Alem  church a1 Arouca Trinidad

It is to be recorded that the 5th Western
Hemisphere _Conference of the Ethiopian
Orthodox Church was held in Trinidad
and Tobago from 22nd to 31st August,1982.

The Formal Opening of the Conference
coincided with the Dedication Service of
the New Medhane Alem Church at Abruo-
ca, Trinidad.

This New Church was consecrated by
His Eminence, Abuna Yesehaq. He was
assisted by Ethiopian and Western born
Clergy from throughout the Diocese. The
Feature Address was delivered by His
Eminence, in which he brought warmest
greetings from our Holy Father, His Hol-
iness, Abune Tekle-Haimanot, Patriarch
of our Holy Mother Church in Ethiopia.

The President of Trinidad and Tobago,
His Excellency, Dr. Ellis Clarke, the Prime
Minister Representative, Dr. Cuthbert
Joseph, many Government Ministers, the
Head of the Anglican Church in Trinidad
and Tobago, His Lordship Bishop Clive
Abdullah, the Roman Catholic Abbot Hil-
derbrand Greene, the Head of the Inter-
Religious Organization, the Christian
Council, the Evangelical Council, the Carib-
bean Conference of Churches Officials and
many other High O ficials headed the large
congregaticn at the Service.

“The Corner Stone of the Church was
laid by the Ag. Prime Minister the Hon-
ourable Dr. Cuthbert Joseph. His -Excel-

lency, Dr. Ellis Clarke declared the Con-
ference Opencd and addressed the seventy
Delcgates and Observers and the congrega-
tion.

During the. Business Sessions of the
Conference two Keynote Addresses were
delivered to the Delegates. Cne by the An-
glican Bishop, His Lordship Bishop C.O.
Abdullah and the other by the General
Secretary of the Caribbean Conference of
Churches, The Very Reverend Dr. Roy
Neehall.

There were seventy Delegates and
Observers to the Conference from eight
Branch Churches in the Diocese. They
paid their expenses for Air Ticket, Board
and Lodge from their own pockets. The 8
Branch Churches were:

Bermuda, New York, England, Guyana
st. Kitts, Tobago, Jamaica and Trinidad.

Every morning there were half an hour
Bible Study and Meditation. This was con-
ducted by The Very Reverned Dr. K.M.
Simon, Consultant to the Conference.

The Conference dealt in working Sess-
jons with the General Growth and Develop-
ment of the Ethiopian Orthodox Church
in the Western Hemisphere.

Working Groups studied and reported on:

1. Church Expansion and Evangelism.
Fducation and Social Welfare.
Finance.

[nter-Church Relations and Rela-

tions With The Mother Church in
Ethiopia.

5. Publications.

Some of these proposals for the general
growth and development of our church in
the Diocese are already being implemented.
For Example, in Jamica, West Indies, the
faithful have established a home for the
Aged around the church grounds and they
have becan looking afler about five aged
persons.

3.
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THE ESTABLISHMENT OF ETHIOPIAN
ORTHODOX CHURCH IN GREAT BRITAIN

Article taken From the publication of the Ethtigpian
Orthodox Church in great Britain.

The history of the Ethinpian Orthodox
Chusch in England can be traced back to
the early 1970s.

From its conception the Church was
closely associated with the Ethiopian World

'Federation, which was first established in

1937 in New York City. The aim of the
Federation was to promote unity and soli-
darity among all black people and to
reserve Ethiopia’s independence.

The UK branch of the Federation,

known as Emperor Yohannes Local 33,

was established in August 1972.

Although Local 33 was a political
organization, its members had always been
iware of a religious dimension to their
ideals which needed expression. In time,
they contacted and sought the advice of,
Abba Liake-Mariam Mandelro, who was
at that time administrator of the Ethiopian
Orthodox Church in the USA and Jamaica,
as to the possibility of establishing the
Church in London. At the invitation of
Local 33, Abba Mandefro, now Abuna
lsaac Archbishop of the Ethiopian Ortho-
dox Church in the Western Hemisphere,
Came to England in May 1974 to study
the situation more closely. Struck by the
earnest desire of the members of the Federa-
tion to embrace Ethiopian Christianity,
he instructed them in the Faith and baptized
a large number of them.

In August 1974, the congregation was
paid a visit by the late Bishop Samuel, who
was et route to Ethiopia from a meeting of
the world Council of Churches held in
Brussels. Before his return home, Bishop
Samuel delivered lectures on the history and
sacraments of the Ethiopian Orthodox
Church and assured the congregation
of the continuing spiritual and material
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support of the Patriarch in Addis Ababa.

Soon afterwards, correspondence was
began between the officials of Local 33
and the Ethiopian Church authorities in
‘Addis Ababa, in the hope of securing 2
permanent priest for the congregation in
London.

In October 1975, Abba Aregawi Wolde
Gabriel arrived from Addis Ababa to take
up the position of priest-in-charge. He was
sent to England by the EOC Patriarchate

On 25th February 1979, Abuna Isaac,
during his visit in London, ordained four
deacons from among the members of the
congregation. This was 2 significant event
which represents a major step forward in
the development of the young Church in
England. One of the deacons now serves
at the Church's Birmingham branch . . .

In June 1980, the congregation moved
to a redundant Church in Bromyard Avenue,
East Action. In September, 1981, the use
of this church building was given to the
Ethiopian Orthodox Church as tenants
at will by the London Diocesan Fund.

The Liturgy is celebrated every Sunday.
Special Services and vespers arc held on
great occasions such as Christmas and
Easter. The Church runs a Sunday School,
which gives regular lessons in catechesis.
Lessons in Geez and Amharic languages
are also provided for the children of the
members of the congregation,

Lastly, the lack of a convenicntly
located church building remains a major
problem for the congregation, as many
of the faithful, iiave to travel long distances
to attend the Church. Nevertheless, the
Church is growing steadily gaining Carib-
bean as well as Ethiopian members.

- =wwiw.ethiopianorthodox.org




THE ETHIOPIAN ORTHODOX CHURCH IN

ECUMENICAL

MOVEMENT

1. Brief Reflection on the 6th WCC'’s General Assembly held in Vancouver under the theme:
' «JESUS CHRIST THE LIFE OF THE WORLD”
From the Deligation of the Ethiopian Orthodox Church

As delegates and participants, we know
and recall what was going on in Vancouver-
Canada From July 24-5 August1983.

We are also fully aware of the fact
that we must share our experiences wi
others through our reflection on it as well.
So we present part of it as follows.

To start with, in our conviction and
observation, the Vancouver Assembly was
unique to concentrate on the very urgent
divine and socidl call which strongly chal-
lenges all Christians of different traditions
and backgrounds to restore their visible
unity practically and strengthen their etern-
al, evangeiical and Apostolic power in the
face of this peaccless world.

The Assembly was a great occasion
for the ecumenical family to renew their
ecumenical brotherhood and workout their
global tasks under the theme «lesus Christ
the Life of the World.” On this expected
oceasion, a large number of ecumenical
Family came together, stayed together and
decided to join hands together in an ccumen-
ical spirit 0 work hard for the good of
the whole mun both in the heavenly and
earthly splerc-that is to preach the good
News to the poor, proclaim release to the
captives, liberty to the oppressed and the
acceptable year of the Lord (Lk. 4:18) 1n
the contemporary world both spiritually
and socially:
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a) by witnessing Jesus Christ is the
Life of the World until «all Flesh could
see the salvation of God,»

b) by standing for universal peace
based on social justice and respect for the
God-given humanity and dignity of every
person in just struggle against disunity,
human suffering, exploitation, oppression,
restrictions of human rights and incieased
threats to peace in the world,

¢) by condemning racism and apart-
heid system in South Africa from which
the indigenous people of the country are
suffering,

d) by demonstrating ecumenical
solidarity with the oppressed and discrim-
inated segments struggling for their human
rights and for redressing unjust power
structure in all parts of the worid,

e) by taking together a clear stand to
work ccumenically for the salvation of
the whole man in this age of nuclear pro-
duction and two-fold critical confrontation-
intolerakle confrontation with God and
with each other in the sphere of spirituai
ard social righteousness.

The Ethiopian  Orthodox Church
delegation has been very pleased with this
glorious achievement as & whole.

On the other hand the delegation can
not help remembering that there were some

times a crucial moments when the Assembly
was confronted with a number of tempta-
tions such as a denominational discrimina-
tion which could be seen between the re
presentatives of Antiochgne Orthodox and
Middle East Evangelical Protestant Churc-
hes - and when the Assembly suffered a
rather conservative and unwelcome- criti-
cism and threat carriedout by ‘some
commentators and demonstrators. In par-
ticular, we deplore the hostile criticism
made against some Orthodox and other
member churches in a vulgar and indecent
language which was a disgrace not to those
but to the demonstrators themselves. In
addition we believe that the questions of
Mass priesthood and Women Ordination
raised during the Assembly were fot con-
ducive to the growing unity of the churches
and their ecumenical movement as the
WCC is not only a Council of the reformed
but also of Orthodox churches as a whole.

If so; the council was to be fully aware
of the fact that the Orthodox churches
would never offer to discuss at the ecumen-
ical level such an issue which was not in
their agenda at local level.

We rejoice, however, to see the As-
sembly ready to overcome all the difficu-
lties arose and to bear up againsteach tem-
ptation which was put in its way ahead.

The Historical Worship Tent

L hwet

Unfortunately, many were incli
to think that the Assemg]y wgrlfldmg«]:mrcﬁ
markably heavy-going and stormy. But
fortunately, this has become next to nothing
because the leading and organizing bod):
of the Assembly was characterized by ability
and wisdom to combine the business
with pleasure and clearup misunderstand-
ing immediately among the participants.

Regarding the preparation of the
centre, we found it theologically and t!fi]:
torically meaningful and the worship which
was going on in the tent, was full of grace
and inspiration.

Thus we always offer our sincere

to God and express our deep fecl}gznﬁ'
grgl!tudc to the General Secretary Dr.
Ph1_||p Potter and to all his colleagues for
thcnj great commitment to workout this
sacrificial accomplishment successfully,
under the theme *Jesus Christ the Life .
of the World.” 1

In conclusion, our sincere thanks g0
to the proverbial people and the g
ment of Canada for the warmest Weic
and brotherly hospitality made to this1s
number of participants of the Ad
overflowed from all over the world. =

“We believe in onc Holy A
Church - - - " now and lorever as D

God beless the Unity of the Chu.ré
-d

]
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2. ¢MESSAGE OF SOLIDARITY FROM THE ETHIOPIAN OR'_['HODOX

CHURCH TO THE SOUTH AFRICAN COUNCIL OF CHURCHE!:{:
March 24, 1984

wBecause of the .multitude of oppression people cry out, they call

because of the arms of the mighty - oppressors.”
Job 359

Dear friends,

Recently, we have received a reliable
report: from the WCC with a depressing
pews that you are facing a new challenge
and threat carriedout by the government
of South Africa because of your evangelical
teaching against social injustice. The news
is really sad and surprising. But, as far as
the people of God are faithful to the end
and spiritually strong enough to bear up
under all difficulties in all time of hardship,
the threat is notsuch as to causc¢ anxiety
and not to be surprised in the Christian
world. Thus, we strongly believe that the
temptation can not be beyond endurance
of all Christian saints in South Africa today
and in the future as well as in the past.

Since freedom, cquality and justice
are worthwhile elements of harmonious
social life, no one, among the nations of
the world, which can succeed in building
up a peaceful and cheerful society. And
where there is no enduring peace and hap-
piness, life will be entirely bitter and mis-
erable as it could be seen in South Africa
today. Nowadays, if one is unfortunately
concerned to identify what a bitter and
miserable social life is, he might take 2
look at the situation in South Africa.

for help

South Africa is the only country in the

world wherein racism has been constitu-
tionalized and wherein the highest sin of
apartheid policy has reigned. If so, no onc
can expect to find favour in the eyes of
the leaders of this government while teach-~
ing and preaching against this sin of sodal
injustice.
DEAR BRETHREN : Your struggle against
racism is byallmeans just and ethical; and
the new challenge that you are facing now
because of your proclamation of the Gospel
of peace and freedom in South Africa,
is not a strange event so far as the history
of the Church is concerned, and so far as
the question of freedom and equality is not
a good news to the oppressors but to the
oppressed themselves.

It is true and no doubt that you are
with God Himself, because He is always
on the side of the oppressed (Amos 5:6-13).
Churches, progressive governments and all
men of good will are also standing by you
because you are standing for truth; We all
believe that this truth will prevail one day
soon.

In that day, the light of freedom and
cquality will shinein the darkness of this
social injustice, and the darkness of apar-

theid policy will not overcome it; In that
day, the oppressive government of South
Africa will come to it's sense, and the situa-
tion in South Africa will get normal; In
that day, the oppressed people in South
Africa will triumphantly rejoice in the enjoy-
ment of equal life.

Nowadays, the free world is fully
aware of what the spirit of racism is. So
the apartheid policy makers in South Africa
Should have know that the ministry of the
Church includes the duty of fighting against
this evil and uncleane Spirit in this world
where and whenever it is needed.

_Therefore, infavour of your just struggle
against the evil spirit of racism or policy
of apartheid, the Ethiopian Orthodox
Church reaffirms her Solidarity with you:

a) by denouncing the South African
government’s hostile attitude towards your
teaching against social injustice in South
AfTrica,

b) by asking repeatedly the govern-
ment of South Africa to change it’s

apartheid policy and grant e ]
the black majority, & e it o

c¢) by urging the whol

. ¢ free world
to stand by you until the oppressive govern-
ment is put to shame and stop playin
with human rights. &

Your struggle for the attainment of
§octnl Justice is worthy ol praise, because
it does focus not only on the spiritual aspect
pf the following divine Word but also on
Ets‘sor.:ull aspect as well, since the C\hurch
is instituted for the salvatoin of the whole
man:

“The spiritof the Lord is 5
he has appointed me to preach ;opo(:in n?\:s
to the poor; he has sent me to heal the
brokenhearted - - - set at liberty those
who are oppressed and proclaim the accep-
table year of the Lord LK. 4:18." =

God beless the S i i
PRy outh African Council

SACC'S RESPONSE TO THE ABOYE - MENTIONED
MESSAGE OF SOLIDARTIY

The General Secretary

Ethiopian Orthodox Church
Liga Maimiran Abebaw Yegzaw

Addis Ababa
Dear Friends

I have been instructed by the SACC
Executive Committee which met recently
;-n Johannesburg to thank you most warmly
or your expressions of prayerful support
and solidarity after the publicatiorlz)poof
the Eloff Commission Report. We belong

to-.an extraordinary thin i
! : g, this C
(I)-l' Céod, this mystical body of our b:::gg
wg;-‘:h il{'lcd $3v1our Jesus  Christ agaihnst
sa
goice prevalil.l not even the gates of Hell

W :
e have been conscious of your

_fervent intercessions on our behalf and

EaA s
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for our beautiful but oh! so sad and tortur-
ed land that justice and peace would come
here soon and reasonably peacefully.

Like Elisha's servant our €yes
have been opened to se¢ that those who
are with us are many times more than
those against us. We belong to a fellow-
ship, a kanonia which transcends space,
time, culture, race etc all those things we
have often thought make for separation.

We have brothers and sisters more
than a hundred fold everywhere in the world
and we have been overwhelmed by their
love, compassion, caring and commitment.
We are members of one another, and
when one suffers all suffer with that onc

and when one prospers all prosper together.
For us the doctrine of the church jhas come
wonderfully alive and we W t you to
know that we are here, able to witness
as we do because you are where you are
praying and caring and loving and witness-
ing in your turn. We can be courageous
only because you are faithful in your owam
witness and intercessions. «Thank youm-
utterly inadequate but meant in the deepest
possible sense.

May you have a glorious Easter.

Yours sincerely

Bishop Desmond Tutu

General Secretary ° SACC

17th April 1984.

.,
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A DESCAIPTION OF CERTAIN CESIGNS ENGRAVED ON THE SURFACES OF THE CROSS

CAVERSE SIDE

Christ in prayer attitude, wearing Crown of Tharns,

and with a three-rayed Niebus [the Cruciferous Niebus)

incicating Divinity

H
!} Sun, Moon, and falling Stars (Matt, 24:2%)
"

5
é
1
8
8

10
n

ra

Christ on the Cross

The two thieves

The Blessed Virain Mary

5t. John the Apostle, weeping

Skull of Adam, {nverted to catch the Pedecwer's
Blood

Unfdentified recumbent flgures

5t. Michael the Archangel, ~ith sword of
Judgement and scales for weighing souls in jedgement

Soul being judged

St. Mary the Virgin fnterceding for soul

Saint offering cup of water to a child [Mate, 10:42)
Demen in flames, f.e, nell

st. Publius riding & 11on

Danfel, dressed s & hermit, and in the orant
attitude of prayer, fn the Tons® den

§S. John, James, snd Peter In Gethsemane
Christ In Gethsemzne

Angel offering the Crogs and the Cup of Suffering
(Mate, 26:36-34 and Luke 22:39-45)

St. Albert of Brabant, B1Shop and Martyr (died 192}
in the orant position, with three swords sefore nim

Roses, symbolic of the Cross *

REVERSE SIDE
iding the Seived hasy | 11 Eehioptans (dted c. 30
St. Matthew - human face
St. Mark - lion
5t. Luke - ox
5:. John - eagle
Angels
The Blessed ¥irgin Hsry} The Bel:ruum af the Blessed

Symbols of the Four
Evancelists (cf. Erekiel 1:10
and Revelation 4:7)

S5 adisn Virgin. She was the subjert
of a very specfal vereration

Unfdentified recumbent figure

St. George slaying the dragon, 1.e. the devil

Cherubim

St. Macarius, a hermit holding 2 Byzentine Cross and

& Tay Staff

St. Michae] the Archangel, with a Byzantine Crogs ane

Tau Staff

5t. Basi) the Great with supernatural fire, giving an

eniscopal blessing, with & Staff, and surrounded by a
s






